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THE OSCAN AND UMBRIAN PUMPERIAS 

By A. G. Laibd 

The word piimperias occurs eight times' in the Oscan lovi- 
lae inscriptions and pumper'ias once in the Iguvinian Tables 
(II. B. 2). In origin it is related to *pompe 'quinque' as decu- 
ria is to decern, and meant, originally at least, a group of five. 
On its meaning in the inscriptions opinions differ. Btlcheler 
Bhein. Mus. XLIV, p. 324, is uncertain whether Filslaispum- 
periais in nos. 27, 28 (0. 115, 116; P. 131, 132) is a dative or an 
ablative plural. If it is a dative, he thinks that the pomperias 
are a body of men, who received the iovila when it was dedicated 
and are to be compared, probably, to the Decuriae of a sacred 
college ; if it is an ablative, the phrase gives the date of the dedi- 
cation of the iovila, namely, at the meeting of the group of five. 
On the basis of priifts piimperias 'probaverunt *quincuriae' in 
no. 83 (C. 107, P. 137) Biicheler is fairly positive that the pom- 
perias are a body of men, and he thinks (p. 327) the dative 
the more natural construction in nos. 27, 28; consequently he 
is led to the conclusion, from the parallelism of Fisiais eiduis 
(no. 21; C. 101; P. 130) with Filslais primperiais, that eiduis 
also denotes a body of men, likewise interested in the iovilae. 
Von Planta II, p. 632, agrees with Btlcheler in associating eiduis 
and piimperiais in meaning, but prefers to take both as 
ablatives, giving the time of meeting of the bodies. Conway, 
who defines (p. 650) piimperias as "denoting some group of 
families and also the days of their solemn assemblies ( ? on the 
nones as the fifth day of the month)," takes Fiisiais piimperi- 
ais as an ablative of time, but separates eiduis and piimperiais 
in meaning to the extent of making the former purely temporal, 
corresponding to Latin idibus. Buck (p. 247) thinks that piim- 

1 Buck Orammar of Oscan and Umbrian, nos. 24, 27, 28, 30, 32, 33 ; Conway Italic 
Dialeeis, nos. 105-7, 114^-16, 123 ; TOn Planta Oram. d. oskisch-umbrischenlHalekte, nos. 
131, 132, 134, 136, 137, 141, 148a. The numbers cited in the article refer to Buck's 
Grammar; C. and P. refer to Conway and von Planta. 
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periais and eiduis denote festivals, called Fisian or Martian 
"apparently from the divinity in whose honor they were held;" 
and he would explain Pilslais piimperiais as the festival or 
period at which the iovilae were dedicated. 

It seems to me that the priif ts piimperias 'probaverunt *quin- 
curiae' of no. 33 (C. 107; P. 137) can be explained only on the 
assumption that the pomperias were bodies of men, and that its 
use here (cf. also the related no. 32; C. 106; P. 136) justifies us 
in taking Filslais piimperiais innos. 27,28 (C. 115,116; P. 131, 
132) as a dative, which is decidedly the most natural construction 
with the est. On the other hand, it is very tempting to interpret 
eiduis Mamerttiais by 'idibus Martiis,' and the ablative is just 
as natural a construction as the dative in nos. 21 and 29 (C. 101, 
113; P. 130, 133). It must be admitted that Fisiais eiduis 
and Filslais piimperiais are in appearance parallel constructions, 
and seem to be either both datives or both ablatives. It also seems 
to be a fair conclusion, from the parallelism of their use, that 
eiduis and pumperiais are similar in sense ; that if one is a body 
of men or a festival, so also is the other. But this reasoning is 
shown to be defective by the assumption that the pomperias 
were bodies of men that changed from month to month. Otherwise 
we might reason from a sentence like hanc iovilam prytanibus 
Martiis dedit; sacrata est idibus Juliis that prytanibus and idibus 
must be in the same case and be like in meaning. That the pom- 
perias were in fact monthly bodies receives strong support from 
the following passage in the Iguvinian Table II. B. 1 ff. : seme- 
nies tekuries sim kaprum upetu. tekvias famer'ias pum- 
per^ias XII, i. e., 'semenies (?) decuriis suem, caprum deligito. 
tekvias ( ?) familiae *quincuriae XII.' Following this passage 
we have the names of ten gentes, eight of which are divided into 
two parts (the Atiedii, the second Atiedii, etc.), one, the Casili, . 
into three parts, while there is but one branch of the Perasnanii. 
The ten gentes, accordingly, were made up of twenty familiae, 
but no plausible connection of the XII that follows pumper'ias 
with either the ten or the twenty has been suggested (cf. Biiche- 
ler Umbrica, p. 140) . Conway had an inkling of the true mean- 
ing when he remarked: "the case of the following numeral is 
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doubtful, possibly XII means mensis duodecimi" (p. 650, s. pum- 
ped i as). Since pomperias in Oscan is defined by Mamertius, 
which is not only the name of a month in Latin, but in Oscan is 
an attribute of eiduis 'idibus;' since there are also Fisian pom- 
perias and Fisian ides; and since pumper" ias in Umbrian is 
associated with XII, the number of months in a year (the XII 
having no apparent connection with other numbers in the con- 
text), it seems to be a plausible conclusion that the pomperias, 
proved by no. 38 to be bodies of men, were bodies that changed 
from month to month. 

From this conclusion we get at least a little light upon the 
iovilae inscriptions. On previous hypotheses there was no expla- 
nation for the application ofpustmas 'postremae' topumperias 
(no. 23; C. 105; P. 141), but, if the pumperias were monthly, 
pus t mas would signify the last month of the year. The use of 
the plural here and in nos. 27, 28 (0. 115, 116; P. 131, 132) may 
imply that the Clovatii and Calovii were divided into two or 
more families like the Iguvinian gentes, though in nos. 27, 28 
it would also be possible that the iovila was dedicated for all the 
pomperias (of a number of federated gentes) that held oiEce in 
the month Fisius. In no. 33 (C 107; P. 137) Falenias, since 
it agrees with pumperias instead of being in the genitive like 
' Clovatiorum ' in no. 23, seems to be the name of a month rather than 
of a gens. In no. 30 (C. 114; P. 134) the word siill follows piim- 
periafs; this may mean that the iovilae are to be dedicated for 
all the Tanterneian pomperias of a year. The dedication is to 
be made on the Martian ides (no. 29), which would be a natural 
date with reference to all the pomperias if Martins was the 
first month as at Rome. In no. 21 there is a dedication of a iovila 
of all the Terentii Magii (pomperias are not mentioned here) 
to take place on the Fisian ides. Since the month Fisius seems 
to have been the one before Martins (cf. nos. 27, 28), it may have 
been the last of the year, which again would be a natural month 
for a dedication to all the pomperias, supposing that the pom- 
perias had anything to do with this iovila. The phrase in nos. 
27, 28, from which we learn that the Fisian pomperias were 
before the Martian, is not easy to explain on the assumption 
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that Fisius and Martius are names of months, for it would not 
seem to be necessary in that case to state that the Pisian pom- 
perias precede the Martian. The suggestion of Conway (p. 68), 
that this may be intended to cover the case of an intercalary 
month, is perhaps the best solution of the difficulty. 

It has hitherto been supposed that the Oscan pomperias 
denoted a group of families, or the festival of a family group. 
The connection of families with the pomperias is certain from 
pumperias Kluvatiium in no. 23 as well as from the Umbrian 
passage ; but the latter makes it very probable that the pumperias 
were groups of five individuals rather than of families. Certainly 
we can hardly suppose that each of the twenty Iguvinian families 
was divided into twelve groups of five sub-families, and that 
each of these groups had some duty or office for a month. It is 
much more likely that each family was represented in some kind 
of body by sixty individuals divided into twelve groups of five, 
each group performing some duty for a month. In this connec- 
tion should be cited a passage in Table III. 1 ff., where we are 
told that at a meeting, called the sextantariae *urnariae, an 
Auctor is elected and sacrificial offerings chosen by a rising vote 
of the puntes. This word is best referred to *pompe 'quin- 
que,' though the distinction between it and pomperias is not 
clear. Unless the members voted in "blocks of five," we may 
perhaps assume that the puntes were the individual members of 
a pomperia. 

At the beginning of Table II. B we are told that a pig and a goat 
are to be selected for or at the time of the semenies tekuries. 
Immediately following this there is a reference, unfortunately 
obscure, to the pomperias of the families, and after this comes 
"let him say for the Atiedii, for the second Atiedii, for the 
Clavernii, for the second Clavernii — for the Casili, for the second 
Casili, for the third Casili, etc." Then in V. B. 8 ff. we are told that, 
in return for regular contributions of grain from the Clavernii 
and Casili, the Atiedii are to give for or at the time of the 
sehmenier dequrier ten portions of swine's flesh and five of 
goat's flesh to the Clavernii, and fifteen and seven and half por- 
tions respectively to the Casili. The proportion of fifteen to ten 
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depends upon the division of the Casili into three families and of 
the Clavernii into two. This fact has long been recognized, but 
apparently no one has seen the connection of the pomperias with 
the numbers of portions of flesh. The Casili are represented, 
since they are divided into three families, by three pomperias, 
i. e., probably by fifteen men monthly, and the Casili receive 
fifteen portions of swine's flesh; the Clavernii are represented by 
two pomperias or ten men, and receive ten portions of swine's 
flesh. It is probable, therefore, that the flesh distributed to the 
different gentes went to their representatives. We are reminded 
of the fact that the Attic Prytanes dined at the public expense 
during their term of office, and there is also a parallel in the way 
the Prytanes and pomperias take turns in office, though the 
Prytanes are from one tribe, and the pomperias from all the 
gentes. We are also reminded of the Oscan inscription no. 27, 
in which kerssnasias '*cenariae' if not used substantively, 
must refer to pomperias; in either case there is evidence for the 
conclusion that the Oscan pomperias like the Iguvinian partook 
of a public banquet during their month of office. 

As to the functions of the pomperias it is uncertain whether 
they were simply religious, or possibly also legislative. Sakra- 
sias '*sacrariae' in no. 28 would seem to point to the for- 
mer conclusion; the presence of the Meddix in nos. 29, 30 
suggests the latter. It is also not clear, whether there was a 
joint meeting of the pomperias of the ten Iguvinian gentes, or 
whether the pomperias of each gens managed the affairs of that 
gens separately. The Atiedii, at least, had some separate meet- 
ings (V. A), and their acts, as those of the puntes in III and 
IV, are of a religious nature. 

Semenies in II. B. 1 is generally referred to semen, and the 
sacrifice, indicated by the selection of a pig and a goat, is taken 
to be in connection with a seed-festival. It is difficult to decide 
whether semenies or tekuries is the adjective. Buck trans- 
lates 'sementivis decuriis,' and understands decuriis to be the fes- 
tival of the decuriae (Glossary, s. v.), corresponding to his 
interpretation of pomperias in Oscan. The probability of 
decuriis being so used here is of course lessened if pomperias 
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does not mean a festival. Others would translate semenies 
tekuries 'at the seed-festival of the decury' (i. e., the federa- 
tion of ten families). Then tekuries must be an adjective, though 
we have dekkviarim in Oscan (no. 3. 8). The most natural con- 
struction for tekuries is the dative, for the decuries; and the 
plural would imply that the word does not refer directly to the 
federation of the ten gentes, but, since most of the gentes are 
divided into two familiae and two pomperias make a decuria, 
we may assume that the decuries are the representatives of the 
gentes and that they are subdivided into pomperias. In that 
case semenies could hardly have anything to do with a seed-fes- 
tival. We should rather expect that the sacrifice in question was 
preliminary to the regular meetings of the representatives. The 
fact that the flesh is distributed to the pomperias would bear 
this out. Further, the sacrifice is to be offered to Ar'mune 
luve (II. B. 7), and apart from the question whether a seed- 
festival would be in honor of Jupiter, it may be of significance 
that Ar'mune is probably connected with arsmor, 'ritus,' 'insti- 
tutiones,' and that Jupiter Ar'mun would thus be a suitable deity 
to whom to sacrifice preliminary to the meeting of a legislative or 
religious body. If the decuriae are the undivided pomperias, 
semenies may be the adjective from a word signifying gens, and 
could be referred either to semen in the sense 'stock,' 'race,' or 
be cognate with Prussian seimins; cf. kti-o-k, situs, and Rhod. 
KTOiva 'community.' The use of sehemeniar (VII. A. 52) of a 
forum would not be against the interpretation suggested, but it 
might be objected that in passages like Table III. 28 ff. we should 
expect to meet the word. Tekvias in the next line is rendered 
by 'decurialis;^ but, aside from the fact that in Oscan we have 
dekkviarim, the sense is not satisfactory. The sentence has no 
verb. To take decuriales as predicate and supply let them be 
means nothing. To supply upetuta (cf. III. 11) from the pre- 
ceding upetu and make tekvias f amer'ias a genitive dependent 
upon pumper'ias is also unsatisfactory. If the pumper'ias did 
the choosing, why not have a single sentence with upetuta instead 
of upetu? In III. 11 where upetuta is used of the puntes, 
the auctor beforehand merely names it (teitu). Our sentence 
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needs something like accept or receive, and a connection with 
BeKOfiai suggests itself; but the formation is difficult. 

In the distribution of grain and meat in V. B. certain quan- 
tities of each are said to be given posti acnu. Acnu has been 
interpreted by 'fundus,' 'sacrificium,' and 'annus.' In my opinion 
'fundus' is impossible, because there is no reason why the Casili 
should contribute more per piece of land than the Clavernii; 
to assume that they did would destroy the proportions of the 
shares, which so evidently depend upon the number of families. 
'Sacrificium,' also, aside from the phonetic question of kn for gn, 
seems to me ill-suited to the context. In the case of the distribu- 
tion of meat posti acnu is limited by sehmenier dequrier, 
which, whatever be its meaning, has the sacrifice of a pig and 
goat connected with it, so that acnu in this connection, if a 
sacrifice, must refer to that particular sacrifice. In the case of 
the distribution of grain posti acnu is not thus limited; and, if 
acnu is a sacrifice, we should take it to refer to all of the numer- 
ous Atiedian offerings. Yet it certainly would be more natural 
if posti acnu had the same scope in both cases. The argument 
is not conclusive, but has some weight. Unfortunately we do not 
know what amount is denoted by a vef of meat. It is at least 
more definite than portion, because we have reference to half a 
vef. Nor do we know definitely that the ten vef of swine's fiesh 
and five of goat's are intended to be a fair exchange for four p. 
of grain. Such an assumption is not more than plausible, and 
can not therefore be strongly urged in settling the meaning of 
acnu. On the whole, however, it may be claimed that in the 
Umbrian passage some measure of time would be the most suit- 
able meaning. A temporal meaning for acnu is strongly sup- 
ported by the probable reading acunum VI nesimum in the 
Tabula Bantina (1. 31), which when compared with zicolom XXX 
nesimum (1. 17) can hardly be taken otherwise than as a tem- 
poral phrase. Unfortunately the context is lost, so that we get 
no help here for determining the measure of time. ' Month' would 
be suggested by VI, simply as a natural term to be mentioned 
in a law, but Umbrian menzne and antermenzaru and Sabine 
mesene show that the word for month corresponded with Latin 
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mensis. 'Day' is impossible for acunum because of zicolom 
in 1. 17. In no. 13 (C. 59; P. 62) occurs the dative of a name 
followed by akun. CXII. Akun has been thought to be some 
measure of land. Buck thinks we have to do with an epitaph 
and takes akun here (as elsewhere) in the sense of 'year.' The 
form, however, implies a genitive plural, and, if the inscription 
is an epitaph, we should expect the age of the deceased; cxii 
'years' is improbable in that case, though of course not out of the 
question; cf. vixit ants CLV in CIL. VIII. i. 541. On the tablet 
of Agnone we twice have the sentence aasai purasial saahtiSm 
tefuriim alttrei piitereipld akenei sakahiter; i. e., 'in ara 
igniaria sancta crematio in altero quoque akenei (?) sacrificetur.' 
On the one side of the tablet the phrase is followed byFiuusasials 
az hiirtiim sakarater 'Floralibus ad lucum sacratur;' on the 
other, by hiirz Dekmanniiiis stait 'lucus *Decumaniis stat.' 
"Corresponding to the Floralia mentioned in 1. 20," says Buck, 
p. 255, "we probably have in Dekmanniiiis of 1. 48 the name of a 
December festival like the Roman Consualia or Saturnalia. The 
phrase alttrei piitereipid akenei, in case akenei is 'year,' must 
mean 'in every other year.' Otherwise it is 'at each of the two fes- 
tivals,' referring to the Floralia and the Decumania." If this 
passage is to be used in determining the meaning of akenei, we 
must give toalttrelpiitereipidits natural meaning; and that is, 
if alttrei has any force at all, not 'on each of two,' but 'on one 
of two,' or, in a series, 'on every other' (cf. ere/jjj/oiepo?). For 
piituruspid without alter in its natural sense 'each of two' see 
the Cippus Abellanus. If akenei means 'sacrifice' or 'festival,' 
and there was an offering at each of the two festivals mentioned, 
alttrei seems to have no point. If akenei is 'year,' one wonders 
why there should be a special sacrifice only once in two years, 
when the grove is intended for two festivals, which, judging from 
their names, should be yearly. A further reason against connect- 
ing acnu and annus is, of course the kn for tn. But if 'day,' 
'month,' and 'year' be shut out, and yet the most natural mean- 
ing for acnu is a space of time, the only other unit of time that 
can reasonably be assumed for the ancients is a quarter of a 
year. The Arcadians counted by quarters, as we learn from 
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Pliny 7. 48, 49: annum — determinahant — alii quadripartitis 
temporibus, sicut Arcades quorum anni trimestresfuere. *Aknos, 
a 'point,' might easily be used of the equinoctial and solstitial 
points [Jahrespunkt) , and hence pass into the meaning 'a 
quarter of a year.'' The meaning 'quarter' would suit admirably 
in the tablet of Agnone, because a sacrifice in every other quarter 
would give two sacrifices a year, one for the Floralia and one for 
the Decumania; and, if we may assume that the Floralia was in 
April as at Rome, and the Decumania, from its name, in Decem- 
ber, the festivals would fall in the second and fourth ; i. e., in alter- 
nate quarters. If we apply this meaning to the passage in the 
Tabula Bantina, we might conjecture that the missing words 
enacted that a man could not be elected praetor within a year and 
a half after he had been quaestor. This would correspond to 
the Roman rule for aedile, praetor, and consul, since two full 
years would elapse, except when a vacancy was to be filled. Fur- 
ther, if inscription no. 13 is an epitaph, akun. CXII would be a 
natural age for the deceased. Finally, for the Umbrian passage 
it may be contended that 'quarter' is more suitable than 'year;' 
for if p. means pound and 4 p. of grain corresponded at all in 
value to 15 vef of meat, a vef could at least be no greater than 
a pound; and fifteen pounds a year would have to be divided 
among the twelve pomperias of both Atiedian families, i. e., 
among one hundred and twenty men, making one-eighth of a 
pound per man. If acnu is a 'quarter' each man would get a 
half pound, a reasonable amount, at least for a single banquet. 
There is even a suggestion of the distribution of halves of a vef 
in the VII s of 1. 18. Umbrian seu-acni and per-acni are satis- 
factorily accounted for on this hypothesis, whether they be 
referred to *ak- in the sense of 'fine,' or to *akno- a 'quarter.' 

Since twelve months to a year have been assumed in the 
previous part of the paper, a counting by quarters could only be 
considered a survival of earlier customs. The argument of silence 
on the part of Pliny may of course be used against the suggestion 
that the Oscans and Umbrians ever counted in this way. On 
the assumption that they did, a point may be brought up in 
connection with sestentasiaru in III. 2. This has been inter- 
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preted, doubtfully, as 'bi-monthly.' On this basis, if a quarter 
rather than a year were the unit, it would mean bi-weekly. In 
that case semenies, for which Bflcheler and Conway give 'semen- 
stribus,' might be 'semi-monthly' rather than 'half-yearly,' and the 
two pomperias of each gens (the ordinary division being into 
two families) may have each held office for half a month. The 
"Fisian pomperias which are before the Martian" (nos. 27, 28) 
might then be the pomperias of the last half of the month, 
and Conway's suggestion of the intercalary month be rendered 
unnecessary. That Fisius was the name of an ordinary month 
might be inferred from no. 21. But any connection of semenies 
with mensis is difficult in view of menzne and antermenzaru. 
University of Wisconsin 



